BOOKS fold by J. Dany, in 
Bartholomew-Clole. | 


Iſcellaneous Reflections, occaſion'd by 
the Comet which appear'd in December 
1680, Chiefly tending to explode Popular 
' Superſtitions. ' Written to a Doctor of the Sor- 
bon, by Mr. Bayle. ' Tranſlated from the French. 
To which is added, the Author's Life. 2 Vol. 


——, A Philoſophical Commentary on theſe 
Words of the Goſpel, Luke xiv. 23, Compel 
them to come in, that my Houſe may be full. In 
Four Parts. I. Cantaining a Refutation of the 
literal Senſe of this Paſſage. II. An Anſwer 
to all Objections. III. Remarks on thoſe Let- 
near: cap op rae ig. flr1 Furs 

© comp of Hereticks, particul 
to juſtif N late Perſecution in Mauce. IV 4 
Supplement, proving, That Hereticks have as 
much Right to perſecute the Orthodox, as the 
Orthodox them. Tranſlated from the French 
of Mr. Bayle, Author of the great Critical and 
Hiftorical Dictionary. 2 Vol. 


Tracts by the Ever-memorable oi ye 5 
Hales of Eton; containing, His Diſcourſe of 
Schiſm, the Power of the Keys, Oc. 


— 


mung Sw As, 1 * : 1 3 
hed : 1 4 * A 


THE 


„Previous Queſtion 


in 

| With Regard to 

. 2 5 
RELIGION. 
h. | | . 3 
„ | Humbly offer'd, as neceſſary 
> | to be conſider d, in order to the 
el ſettling and determining all other 
n Queſtions on this Subject. 

| By THO. CHUBB. 4 
f The Fovitm EDITION. 

4 | 


LONDON: 


Printed by J. DAR BY and T. BRowNEs 
in Bartholomew-Cloſe; and fold by * 

Noon near Mercers Chapel in Cheap- 

fide, and J. Ros ER TS in Warwicks 
Lane. M. cc VII. Price 6d. 


4 


T HE 
Previous Queſtion 
With Regard to = 
55 S there is not any thing within 
che Compaſs of human Know- 
ledg, which Man is more con- 
cern dite diſcover, than what is 
true Religion ; ſo there is not any Subject, 


Men have exerciſed their Thoughts upon, 
which 


g 
— 


F ) 
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which has been more controverted, or 


mongſt Mankind. 
THE Diſputes betwixt Cheiſtigns, 1 Ma- 


hometans, Jews, and Pagans, and betwixt 
the ſeveral Sets that take place amongſt 


each of theſe, are generally about Religi- 

on: each party thinking themſelves obli- 
ged to defend and propagate what they 
eſteem to be really ſuch, and to root out, 
and aboliſh what they Judge t to be ** 


wife. And, i 


As the Queſtions on this Subject are 
various, ſo there is one Queſtion, namely, 
What true Religion ariſes from, and is 
founded upon, that is previous to them 


x — - 


all; the right underſlanding and ſettling 


of which Point, is neceſſary to the clear- 
ing and ſettling of the reſt: With regard 
to which, Toblerve,” | 


TRUE: Wega, 1 thinks: muſt Arie 
from, and be founded upon. either the 
moral Fitneſs of thingu, ar the atb#rary 


Willand'Pleafore of God : had: this, t 


think, 


thar has produced more direful —_ ae 


—— 
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(7) 

chink, will plainly appear, when I have 
Rated the Notion, and ſhewn in what 
Senſe 1 underſtand the ſeveral Terms I here 
make ule of. | 


BY the Term Religion, I e 
that which is the Ground of Divine Ac- 
ceptance - Or, in other Words, it is that 
which does render Men — and 
pleaſing to God. And, 


BY true Religion, I mean that which 
does really do ſo; in oppoſition to. every 
thing, which Men imagine or pretend will 
do it, when, in reality, it does not. 


BY the moral Fitneſs of Things, I 
mean that Fitneſs, which ariſes from, and 
is founded in the Nature and the Rela- 
tions of Things; taking it for granted, 
that there is an eſſential Difference be- 
twixt Good and Evil, or Fitneſs and Un- 
fitneſs, ariſing from the Nature and the 
Relations of Things, antecedent to, and 
independent of any divine or human 
3 WN them : So 

WHEN 


my 


WII EN I fay true Religion atiſes _ 
and is founded upon the moral Fitneſs of 
Things; my meaning is (ſuppoſing that to 
be the Caſe) that the Duty which God re- 
quires at our hands, is ſuch, as, in the 
nature of Things, is fit and proper to 
be required of, and expected from Crea- 
tures conſtituted, circumſtanced, and re- 
lated as we are; and that the Ground of 
his being pleaſed with, and ſhewing us Fa- 
your, is, becauſe we are the ſuitable, and 
proper Objects of his Approbation and 
Affection. 


THE — e is en to 
Reſtraint ; and when it is apply d to hu- 
man Actions, the Reſtraint is of two 
kinds, namely, Political. and Moral. 


POLITICAL Reſtraint is hat which 
ariſes from the Law and Conſtitution of 


every Country, in which Men live, or 
which they rule over. And Men are ſaid 
to act or not to act Arbitrarily, as their 


Actions are not, or as they are, govern'd 
and reſtrain d by thoſe Laws. As thus: 
2411 ALL 
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1, PALL thoſe Princes, who . accor Do 
to their own Will and Pleaſure, and who 
oO i have the ſole Power of making Laws for, 
¶ and the diſpoſing of the Perſons and Pro- 
ie perties of theit Subjects; ſuch Princes 
Oo are ſaid to be Arbitrary: And their Go- 
a- vernment is called Arbitrary Government, 
becauſe they are not under the Direction 
nor me ne of Law, in the {m4 wang 
of url. water; 


oN * other fide, when Men act, or 
rule, not according to their own Will and 
Pleaſure, but by, or according to a prece - 
dent Law; then they are ſaid not to act 
or rule Arbirratily. As, when theKing of 
Great Britain acts agreeably to the Laws 
of this Kingdom, then he is ſaid not to act 
arbitrarily, that is, not to act againſt, or 
above Law; becauſe, in all ſuch Caſes, 
his Actions are govern d and reſtrain d by 
che Ln: of his Comp: T2 


ir Y It is not che; good or bad Principle the 
'd Action ſprings = nor yet the good or 
evil it produces, which denominates the 
L l Action 
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Action to be Arbitrary in this reſpect, or 


is under, or above the Reſtraint of hu- 


xe their: Behaviour by, and therefore 


(1) 


to be the contrary ; but only as the Actor 


man Laws, as aforefaid. 


MORAL Reſtraitit is that which ariſes 
from the moral Fitneſs of Things : And 
Men are faidto act arbitrarily in this veſpect, 
when they are under no ſuch Reſtraint; 
that is, when they act without 1 
to the Fitneſs, or Unfitneſs of things, 
foreſaid. And, on the other fide, they are 
faid not to act arbitra 


the n Meaſure of their AION 


. 

10 ir the Term ane to Goa, 
it can reſpect only moral Reſtraint. For 
tho human Laws are Rules for Men to di- 


Mens Actions may properly be ſaid to be 
arbitrary, or to be otherwiſe, as the Actor 
is under, or above the Reſtraint of ſuch | 


Laws; yet theſe are not a Rule to God. 


And therefore if his Actions are drected 
by any Law, it muſt be by the Fitneſs of 
Things, and conſequently he cannot pro- 

Foy: 


rily, in this reſpect, 
when they make the moral fitneſs of things, 
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(1) 
perly be faid to act arbitrarily, or the con- 
trary, any otherwiſe, than as he is not, 
or as he is influenced, and reſtrained by 
the moral Fitneſs of Things, as aforeſaid. . 
So that when I apply the Term Arbitrary 
to God, I oppoſe it to moral Reſtraint, 
as above explained: which leads me to 
nr r 


By the Arbitrary Will of God, 1 * 
(ſuppoſing this to be the Caſe) that he is 
not influenced and governed in his Deal - 


ings with his Creatures, by the moral Fit- 


neſs of Things. but by ſovereign Pleaſure: 
he commands and forbids, loves and hates, 
rewards and puniſhes Arbitrarily ; that is, 
without regarding the firneſs, or unfitneſs 
of what he requires, or diſpenſes; or the 
ſuitableneſs, or unſuitableneſs of the Ob- 
jects of his Approbation, or Diſlike. And, 


WHEN 1 ſay true Religion is founded 


upon the arbitrary Will of God, my mean» 
ing is, (ſuppoſing that to be the Caſe) that 


the Duty which God requires from us, and 
which when complied with, will render us 
the Neſs af his: Favour, does not ariſe 

B 2 1 
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(12) 
from its being right and fit, in the nature I fit 
of Things, but merely from ſovereign IF ſu 
' Pleaſure : God makes whatever he pleaſes | 
the Conditions of his Fayour, without _ 
regard to Right or Wrong in the Caſe. 


HAVING thus explain'd the Tata I 
think it evidently appears that rrue Reli- 


gion, or that which will render Men ac- p 


ceptable to God, muſt be either, at God 


has arbitrarily made the Conditions of his 


Favour or elſe, that which, in the na- 
ture of Things, renders Men the ſuitable 
and proper Objects of it : Which of theſe 
is the Caſe i is the preſent Queſtion: And, 


THAT this Queſtion, in Order of Na. | 
ture, goes before all other Queſtions on 
this Subject; and that the ſettling of it is 
neceſſary to the Settlement of the reſt, and 
conſequently, that it is of the greateſt im- 
portance to Mankind; this, I think, will | 
as evidently appear as the former, when 
I have fairly examin'd the Point, and ſhewn * 
how the Caſe will ſtand, in the ſeveral | 
Particulars following, whether we conſider 
true 6 Religion as * on the moral 

fitneſs 
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(13) 
fitneſs of Things, or on arbitrary Plea- 
ſure, as aforeſaid. And, 1 


FIRST, if true Religion ariſes from, 
and is founded upon the moral fitneſs of 


Things, then God in this reſpect anfwers - 


the Character, which the whole Frame of 
Nature gives him; that is, he acts the 
part of a wife and good Deng. can 


IT is the utmoſt Perfection of Wiſdom 
and Goodneſs, for a Being, who has all 
Knowledge and all Power abſolutely and 
independently in himſelf, and is at perfect 
liberty in the Uſe and Exerciſe of theſe; 
for ſuch an one, when he has call'd moral 
Agents into Being, not to take advantage 
of the Impotency and Dependency of ſuch 
Creatures, by impoſing upon them, or aQ- 
ing arbitrarily with them, or by them; 
bur, on the contrary, to make the moral 
Fitneſs of Things the Rule and Meaſure of 
his AfTTions, with regard to what he requires 
from, and diſpenſes to them: this, I ſay. 
is Wiſdom and Goodnels to perfection. 
And this is the very Cale with reſpect to 
God, ſuppoſing true ue Religion ariſes — | 


" 


N. 


and is founded upon the moral fitneſs of 


as aforeſaid. 


Things, as 


GOD can, with 4nd to his oral 
Liberty and Ability, command from us, 
and deal with us, as he pleaſes ; he being 
above all poſſibility of Controul : And 
therefore, for him not-to make uſe of his 
Knowledge and Power diſagreeably, or to 
the diſadvantage of his Creatures, but to 
direct theſe by the Rules of Wiſdom and 
Goodneſs, in all his Dealings with them; 
this is truly valuable, and highly worthy 
of that God, who is, by his own Choice, 
the common Parent of every Creature, as 
he voluntarily call'd them into _ * 
the other fide, 


IF true Religion is founded on the arbi- 
trary Will of God, then God does not, 
in this reſpect. anſwer the Character which 
NNꝗture has given him; that is, he does not 
act the part of a ti and good Being, 


ONE who has all Knowledg and —— 
abſolutely and independently in himſelf, 


and conſequently muſt moſt clearly diſcern, | 
ki. the 
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(15) 
the effential Differences in Things; and 
who is at perfect liberty to act from what 
Motive he pleaſes ; for ſuch a Being to 
neglett, or refuſe to act agreeably to the 
Nature, andthe Relations of Things, and 
yo make mere capricious Humour (if I may 

o ſpeak) the Rule and Meaſure of his 
e ; for ſuch an one to command for 
commanding ſake, and not becauſe what 
he requires is fit, and proper to be com- 
med! for ſuch au one to love and va- 
lue, hate and deſpiſe, either Perſons or 
Things, without regarding the ſuitableneſs 
or unſuitableneſs of the Perſons, or the 
Things themſelves; theſe ate Demonſtra- 
8 of the want of Wiſtom and Goodneſs 
in ſuch a Being : and yet this is the Caſe 
with reſpect to God, ſuppoſing true Reli- 
gion to be founded upon his arbitrary Will 
and Pleaſure, as aforeſaid, 


regard to his. natural 
Liberty and Power, act arbitrarily with 


GOD cad, with 


JF bis Creatures in matters of Religion; that 


is, with reſpect to their Duty and his Ac- 
ceptance: And ſo he can act the part of a 


weak and childiſp, or of an evil and vi- 
Cious 
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which Good and Evil is call'd Moral, as 


0 = ) 
cious Being But he cannot act thus, and 
preſerye tis mira] Character; he cannot | 
perform ſuch a Part, and yetbe a wiſe and | 
5500 Being: becauſe the doing Jo; is ab- | 
bare 7 incoſient * that « Chapaer, 
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sxcoxnl v, ir true ai gion is 
r on the "deat fitneſs of Thugs; 


then Man, by his own natural au 
(conſider d as a DT is qualified to 4 vl: 
rover it. 415 


'3 


MAN is 1 Ga db with! 2 
Facnlty or Power we call Vnderſtanding: ; 
in the exerciſe of which, he is capable of 
diſcerning the eſſential Difference betwixt 
Good and Evil, or Fitneſs and Unfitneſs, 
as they ariſe from, and are founded in the Yo 
Nature and the Relations of Things: 


it is the Oh ect of the Underſtanding, 
and is diſcoyer'd by it only; and as it 
is diſtinguiſhed from that Good and Evil 
which is Natural or Phyſical, which is 


the Object of our Senſes, and is diſcoyer'd 
8 them alone. 


L fav being thus furniſh'd with the Fa- 
ulty, of Code ing, and true Religion 
being bounded « on the moral Fitneſs of 
Things, he muſt 74 courſe be qualified to 
: liſcoveri it, becauſe it falls within the proper 
Province of the een d T. 


LET bim but turn bis Thoughts upon 
himſelf, and conſider how he is conſtitu- 
ted and circumſtanced, and how he ſtands 
naturally related to God, and to his fellow 
Creatures; and then he may with caſe 
diſcoyer ad certainly know, what he 
muſt be and do, to render himfelf accept- 
able to ſuch a wiſe and good Being, as 
(upon the preſent Suppoſition) God is al 
low'd to be; and what it is, in the Nature 
of Things, which will make him a ſuitable 
ug proper Object c of Divine Approbation, 
or Biſlibe,  .Lfay, A Man, by the exerciſe 
8 f his Vader, 15 caſily know 
what is true Religion; becauſe it conſiſts 
in HG 6 ree do his Nature, Rela- 
ions. Een as aſoreſaid; 
which, ce. 8, his Underſtanding 


him to diſcover. 
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with ſuch perplexing Circumſtances, and | 


tain, that it may be exceeding difficult ro 


trary Will of God, then Man is not, by hi, 


in purſuit of the Objects of Sight: For tho 
the blind Man cannot diſcover the Objea | 


(18) 


IT is true, there may be Caſes attended 


whoſe CoulbquctcH may be ſo very ancer- 


know what is beſt and fitteſt to be done. 
But then, even in theſe Caſes, if a Man, af. 
ter due Examination, does that which up- n. 
on the hole, appears to him to be beſt, Wii 


thatis, what is moſt for the common Good; As 


he will not fail of divine Acceptance, what- I n. 
ever the Conſequence of his Behaviour may il 6 
be. For, as he makes Wiſdom and Good- v 
neſs the Rule and Meaſure of his Actions, I x 
ſo, if God is a wiſe and good Being (as is f 
here ſuppoſed) he will. approve of ſuch all, 
Conduct. On the other fide,  - b 

b 


Ir trüc Religion is founded on the : di | 


o natural Abiliey, qualify d to Ailſebver , : 
it: He has not any Footſteps to trace, nor 

any Rule to guide him, in his Inquiries af: 
ter it. He is in this Caſe in a much Worſe 
Condition, than the blind Man is in. when g 
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ſought | 


(19) 

ought. for, by that Senſe, yet, poſſibly, 
We may do it by another; whereas in the 
| hu Caſe, Man has not any natural Fa- 
| which can diſcover what is true 
F 4 or diſtinguiſh it from the con- 
trary. bs 


TEE exerciſe of his W 
Inot ſtand him in any ſtead. For tho it qua- 
lifies him to diſcern, and judge of moral 
Subjects; yet as Religion, in this Caſe, is 
not of moral Conſideration (it ariſing only 
from arbitrary Pleaſure) ſo it does not come 
J within the reach of this diſcerning Faculty. 
And therefore thoſe Men ſay right, who 
J ſay that Reaſon has not any thing to do 
wich Religion; ſuppoſing true Religion to 
be founded on arbitrary Pleaſure, and that 
1; by Reaſon is meant either the Exerciſe of 
„ the fore- mentioned Faculty, or the Object 
„of it, viz, the moral Fitneſs of Things. 


JO reaſon in this Caſe, is exceedingly 
al- JF abſurd, and is the ſame, as if a Man ſhould 
mY attempt to diſtinguiſh Colours by his Ear. 

Kea ſon, in the Nature of the thing, cannot 


dilcoyer, or be at all a Judge of thoſe things 
'C 2 which 
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verable only by divine Rerehtioh; 1b it 


at leaſt he is qualify d to guard againſt all 


trary to the Nature and the Relations of 


(30) 


which dep pend hs on "the arbitrary Will | 
0 God: Frick things as theſe, are diſco- 


is that alone & Fry muſt determine every | 
thing concerning them. Which W me 
to obſerve, 


THIRDLY, If true Religion is found- | 
ed on the moral Fitneſs of Things, then | 
Man is naturally qualify'd to diſtinguiſh 
betwixt Divine Revelation and Deluſion ; 


ſuch Deluſion, as is hurtful to Man- 
Kind. 


| WHEN any thing comes forth wks the 
Charactet of Divine Revelation, our Un- | 
derſtandings qualify us to examine and 
judge, whether it is agreeable with, or con- | 


Things. And tho its Ægreeableneſs with the 
Nature of Things, is no certain Proof that 
it is Divine, but only that it ay be ſo; yet 
its Diſagreeableneſs therewith is a Demon - 
ſtration, that it cannot poſſibly come from 
God; ſeeing (upon the preſent Suppoſition) 
God makes the moral Fitneſs of Things x 

"Y 


(##) 
uf rale and meaſure of his Activos ; which | 
o- uch a Reveliti6n is repugriant to 2195 


'F OR: che farther Illuſtration of his 
Point, I ſhall offer the following Caſes. 


SUPPOSE a Man ſhould come to me 
under the Character of a heavenly Meflens. 
ger, and ſhould declare it to be the Will of 
God, that I ſhould love my Neighbour as 
my ſelf, and do unto all Men, as I would 
they ſhould do unto me, (taking theſe ge- 
neral Rules with their proper Limitations): 
and that in doing ſo I ſhould recommend 
my ſelf to divine Regard: And, ſuppoſe 
this Man was not ſent of God, but was 
himſelf under a Delufton ; I examine his 
Meſſage, and find that it is right and fit, in 
the Nature of Things, that I ſhould do as 
it requires; and that in ſo doing I render' 
my ſelf a ſuitable Subject of divine Favour: 
I likewiſe (from the ſuitableneſs of the 
Meſſage) am induced to give credit to what 
the Man declares of himſelf, vig. that he 
is a Meſſenger ſent from God. Now, tho 
in this latter Point I am deceived, yet it is 
not to my hurt ; and if I am prevailed 

SY... upon 


6 


upon by it, to render myſelf more agree- 
able and uſeful than I ſhould otherwiſe 
have been, the Deluſion will prove a Be- 
nefit to me, and to, thoſe I have to 2 


withal. Again, D 


- SUPPOSE a Man ſhould come to me, 
and pretend himſelf a heayenly Meſſenger, 
as aforeſaid ; and ſhould declare it to be 
the Will of God, that I ſhould afflict and 
grieve my fellow Creatures, without any 
juſt Cauſe, that is, for not agreeing with 
me in ſome ſpeculative Points, which 
do not admit of abſolute Certainty on n 
either ſide of the Queſtion; and in like 
Caſes, where in the Nature of the thing, 

there is not a proper Foundation for Re- 
ſentment; and that in ſo doing I ſhould 

entitle myſelf to divine Fayour : I exa- 
mine this Meſſage, and find it really diſ- 
agreeable in the Nature of Things; and 
from hence conclude very juſtly, that 
this Meſſage is not Divine, and. conſe- 
quently that the Meſſenger is either de- 
luded himſelf, or elſe that he is an Im- 
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SO that 1 have a plain Rule to ditect 


and guide my Judgment, in diſtinguiſhing 
betwixt Divine Revelation, and all dange- 


rous and hurtful Deluſions: And therefore, 
as I ſaid before, tho in 


is Caſe we are 
not abſolutely ſecure from all Impoſition, 
yet we are qualify d to guard againſt all 
ſuch as is prejudical to Mankind, as 1 have 
hereſhewn. Whereas, on the other fide, 


1 true Religion is — on abi 
trary Pleaſure, then Man is not quali- 
fy'd to diſtinguiſh betwixt Divine Reve- 
lation and Deluſion, and conſequently lies 
open to, and at the Mercy of every im. 
poſer.” 


TEE internal Characters of a Rove 
lation, whether good or bad, afford no 
Light in this Caſe. For, as God makes 
whatever he pleaſes the Conditions of 
his Fayour, ſo the Goodneſs or Badneſs of 
a Revelation, or of what is required by 
it, cannot poſſibly prove it to be Divine, 
or ro be the contrary. | 
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IF I ſhould; take upon me to prove a 
Kenclation. to be Divine, or to be other- 


wile, from its agreeahleneſs with, Gr i 
cantrary to Tuch, Ward Gaod- 


bels, (Sc. it would be juſt the fare, 28 if 


1 attempted to prove that a Man can ſee, 
by giving ſeveral Inſtances in which it is 
evident that he heard; chere being na more 
Connexion betwixt Juſtice,/Goodnes, (g. 
and arbitrary Pleaſure, ſo as to argue from 
one to the other, "_ there is ann. 
Colour anden bod revs 


THE Cale. is the We 27 to 


any thing external, ſuch as Miracles, 
which may attend a Revelation: The ha- 


ving theſe, or the want of them, cannot 


poſſibly prove a Revelation to ee 
or n 9 791132177 noi. 
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THE having them. proves nothing, in 


the preſent Caſe; becauſe Miracles are Eyi- 


Jences of the Power, bur not of the Vera- 
tity of theBeing that works hem; ; and. co - 
a Lye. for apy 

thing 
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either ſor or 
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| ching we know, or for any juſt Ground we 


mes deim the colerary} TI #104 
8 6 lo, ud lion 52 no babe 


Ounge idiithis Laſe. that God will 
3 Pommer, nor ſuſſerꝰ other Be · 
un wi, E vil Spirita to uſe theirs; for 
fumation of Lye. in 4 matter 
of ack Importance; this is the ſame as 
to ſay, that God does not act Arbitra- 
Mu bur from 'the Fitnefs 6f TThikps I cbe- 
cauſenchis Argument 18 forndeF' vpbiC che 
e Uhfitneſs of ſuch a Conduct. R. 


e bar Ans? 37 ar 2 roche li Ble FH. 
s ad od ito dog Tie 10 


--THE want of Miracles does not avail 


| any: ching with regard to the Diyinity of 


aeyelation, or the contrary Fon a8 
God. des not make the Eitneſs of Things, 
but ſovereign Pleaſure; the Rule and Mea- 
lure. of his Actions zoſo when he gives a 
Revelation, it muſt be wholly at his plea - 
ſure, whether Miracles ſnhall attend it or 
not: and conſequently, we cannot fair- 
ly conclude from the want of Miracles, 
againſt' che "Divinity" of - 
char - Revelation, they do not attend 
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then Man is naturally qualify'd ro dileover 
the rrur Sex/e and - of Diviae 
Revelation ; at leaſt 8 
ſecure from _ daxgeroer' and , . 
ne 2 ei: z Don moqad ddt 10 
dA i 365 wok hood zd Ne 
4 +DIVINErReyelarign in ithis Caſe. 
ich the Nature and Relations of 
Things And xhergforc; Qifiany. Diffiguicy: 


of any Branch of it, Man has a ſafe 
plain Rule, 5K. the Fitneſs of Things, 
to interpret it by ; Which ini the Nature 
of che! Thing; ig molt 7;kevy.eo dead Him 
into the erue Senſe of it : however, it 
will Toure him from all dangerous Errors; 
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Bir 8 Therche Funes of 
Things is a proper Guide in this Caſe, -with 
regard to thoſe Parts of Divine Revelagion 
chat 0 to Practice ; 3 Jet it can give na 
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Religion is | 
founded on the moral — of Things, 


becauſe he cannot poſſibiy fall into a hu. 
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are ſ two kinds, vik. thoſe which are 


abſolutely ſoy and thoſe which are ſo on -· 
ly: with regard to ua. As to the: former, 
they relate to the phyſical Nate of 
Things; and therefore, if God ſhall think 
ſut do give auy Nevelations of this Kind, 
then it muſt be granted. that the moral 
Fitneis of Things can give no Light in 
ſuch Caſes. But then it ought to be 
remembered, that God will either fo c/ear- 
deliver ſuch Points, as that there ſhall 
de #0 place for Error. or elſe he will ex. 
aſe all Errors which ariſe from them ; lt 
being woſt abſurd and ridiculous, to ſup- 
poſe, that ſuch' a wiſe and good Being, as 
(upon the preſent 'Stppofition)' God is. 
allowed to be, ſhould give 4 Revelation 
in 2 way, in Which it is able to be tif; 
underſtood,” uric then be diſplenſed with 
Creatures, if * they miſtake the Setiſe 
fach Ertors are net; in the Na- 
Fondation 
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A8 to the latter, vi g. Points ot ieren 
lation, which are ſo only with regard to 


us, theſe-xclate to Facts paſt; pride, lor 
to come performed by God, or fome 5 
ther Agent; with reſpect to which, the 
ſame Anſwer in general will ſerve, as iff 
the formet Caſe; namely, That if God 
ſhall think fit to reveal:any:. thing of «this 
kind; he: will either make the — Y 
ſo: ain, as that there ſhall be no Place 
for Errot, or elſe: eæcuſe all Errors which 
ſpring from it. And, 1 bi 25182 dan 
nolan lui bod 160). 1215051291 
che. Point be ſuch as relates to divine 
Conduct. either what, Godchas done, or 
will do, 4, and if any difficulty ariſe about 
the Senſa ang, Meaning of any ſuch Branch 
of dixiae Revelation: then, I fay,, the, 
Fitneſs off; Ti bangs is the beſt Rule, to.,in- 
terpretit by, and is moſt likely,to-legdus 
int chen rue Senſe, and Meaning of it. 
And the Reaſon. of this is evident, names 
ly, becauſe (upon the preſent duppoſitien) 
it is the moral. Fitneſ of Things, hich 


is. the Rule and Meaſure. of God's Actions 
On the other ſide, Suan 21K 73 
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1 TK He bod aut, alk) 23. (12h 
„Ai tre Religion is foundedion the arbi- 
„ || crary,, Will of God, and, if God gives a, 
r || Reyclation to Mankind, then Man is not 
naturally qualifyed to diſcover the true 
& |} Senſe and Meaning of it!, he not having 
any thing to guide him in bis Enquirtes; 
aud therefore muſt be under che urmoſt u un- 
ae Me Caſe. Hor, 2) e e 
| [14143309 TO: n pl 
. AS God acts — ſovereign, Dleafare,. 
oo be may deliver his Mind either clearly, 
„or darkly, expreſly or in Figures; he may 


uſe the ſame, Term in the ſame or in diffe-. 
rent Senſes, and apply it properly or im- 
properly to the Subject, as he pleaſes; and 
Man has mot any thing to aſſiſt or ge 
him in his Searches after Fm: | 


3 O reaſon. in this Cale, is | likewiſe 46. 


Vince ; I aud therefore thoſe Men ſay right, 
who ſay that Reaſon is not a Judge of the 
Senſe — Meaning of Divine Revelation; 
aud that it muſt be . the ſame 
—— gare it. 1 lay, this is evi- 
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Meaning of 
. as of the firſt, 15 


| hid; Errors may be made as fatal to him as 
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dently the Cafe, ſuppoſing God acts abi 


tratily wich his Crearrites; buy this Diffi- 


culty will til rertivin, namely, That we 
Have as little affuratice of the Sehife and 
afry ſecond explatiardty Re 


2 03: Uti v.83 

10 fl in this Caſe, char God will not 
ſuffer a 7 WR and honeſt Enquirer, who 
ſecks his Pace, to fall into, or continue in 
ady dangerous Error; this, if it be utg'd 
with any ſtrength, is to reaſon from the 
moral Fitneſs of Things, which' is here 
r to be diſcatded. And, " 


got vt r hap” 22 


ban d eden u Bonn mpeg 0 


Ie 


his Maker pleaſes: God may, if he pleaſe; 
puniſh every Miſtake with eternal Miſery , 

and if he ſhould do ſo, (the contrary to 
which we cannot be aſſured of, upon the 
preſent Suppoſition) there is no Relief, 


for ho can deliver \ out of K his' 15 
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. FIFTHLY.-and/ laſtly, 17 3 


der is founded on the moral Fineſt of 


Things, 
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e 
oniſorm Thing, which admits of no All 
fi- teration, with regard to Time or Place, 
any otherwiſe than as the Nature, the Re- 
lations, and the Choe of 9 5 
er or change. | 
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RUR Religion go lde in in a 
Ages, in all Countries, and in all Worlds, 
(if I may ſa ſpeak ;) for if any of the other 
Planets: are inhabited with Creatures con- 
ſtituted;:: circumſtanced, and related as we 
are, their Religion muft of courſe be the 
ſame as: ours: is; the moral Fitnefs of 

Things being the fame in all Space, and 
thro all Duration. . 5 


ne b wd der bse be nes 
ſtood to exclude all poſitive Inſtitu- 
tions: for, as the Circumſtances of 
Things may render ſome Toffitutions 
proper and uſeſul to Mankind, as con- 
tributing to Virtue, or true Goodneſs; 
ſo when that is the Caſe, there is a 
moral Fitneſs even in thoſe loſticurions, 
© || not for any intrinfick Goodneſs in them. 
„but upon the account of that Virwe 
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"ih ik aue Religion is founded, pn the are 
birrary Will of God, then ix gepends-np: 
on his Pleaſure, whether it ſhall;be the 
ſame at all Times, and to all People, or 
not; he may, if he pleaſes, kel lliſſeient 
Terms of Acceptance, in ever ue, and 
to eveiy Nation or Family p! and: that 
which entitles to his Favbur today,. may 
draw forth his Diſpleaſure to morrot y 
_ for any thing we know, or for 15 
e we 1 vo think the contrary... Ri 
end rt 5 enid L 
"T0 fay in 2 "Cale, 13 will 
always make known his Pleaſure to us, 
when be makes any. ſuch Change with 
regard to Religion, this is What we ca 
have no juſt Ground for. That: it ig 
right and fit. in the Nature of Things, 
fox God to act thus fairly with his :Crea- 
tures, will be granted; but what has 
Right and Fit to do, or what Influence 
gan they have, where 2 
the Rule of n. Which i a 
ne? NA: 10 £0555 wh 


2 p a 2 1 * * * — . P 4 CEE 1 1 - a Saks. 6 K 2 
4 * * 7" _ > 'S - - 5 
, 4 6 N : * - 
: ' : I : * 
. 4 . * ” | YZ 
* * * . 
- 
" 1 . 0 
1 : * * 
; * ; „ 
IE. J 
8 


IUs. 1 YN 1 have given” a u 
ee of this Matter. and have 
ewn in all the Inſtances - have given 


aboye; how the Caſe will ſtand, whether 


the moral Fitneſs f 7 hinge, or on he 


it will eaſily be diſcerned, of what great 
Importance | this Lveſtion is, and hat 
Neceſſity. there is of determining it. 
in order to the ſettling aud determi- 


ning all other Weſions, on. * Gila « 
But, 


POSSIBLY it may be 1 Dae 1 
haye ſtarted aDifficulry, but not removed 
i; Far. therefore I crave leave to obſerye 
, that there are two Ways only, in 
ei we are capable of bringing this 5 
Point to an Iſſue; namely, Firſt, .by, 
examining " what it is, which God makes 
the Rule of Action in other Caſes, and 
ſo to argue. by Analogy; that is, to in- 


he will act in another: and, Secondly, -to . 
cxaming . it i, ys the Nature 8 
1 8 
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we conſider true Religion as founded. on, 
arbitrary. Will of. God. And I imagine, . 


fer from his Conduct in one Caſe, how 


| 7 g : Things, which, is moſt likely n 1 


5 5 motal Fitneſs of Tbip 
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"FIRST," ir vr Leladine hit * 
which God makes the Fhle bf Aion fe 
other Caſts, we alf kick kbet it Sthel 
Whoever takes Nt! 
2 View of this Plater)? and af all then 
- other Works of God. "which comewithin 
the reach of human Kao e, Will ea 
fly ſee the Marks '8f Wiſdoin and Good. 
niels that run chro' the Whole; ev bs he 
being directed to aufder ſome 
2 good End. 15 wo 
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aul Affront to geen wh Ont 
"fon of Mankind; i being t at 7 
Wirbin ever), Mait's Offs rai6l, 
is more abuiidarify evident, to Al Tl 
who ard alf wo examine und "166K 
iat the Works of Natufe: De rp? 
iſa? eguinenr drawn fro ety 
a time of weight; it wut b 9010 ch 
oh Pieſent Caſe; -and confeque! E Re. 
8 Wee is not * forkded on abi Plea- 
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0 ſure, {has he moral firaeſs of Ti 
Whig of ber l 


"$$EONDLY, ve waa 
65 "i the Nature of Thitigs, which is moſt 
kel ro direct atid detetmine God's 'Ac- 
tions, 00 hi na k 5s be the moral Fits 
neſs of Things; as aforeſaid. r 


THAT God is, and what he n 
egard to His natural Properties, theſe” 1 
ſhall not meddle with rhe Proof of; but 
Mall rake it for granted, chat God is, and 
that be is Ba 
All:knowing, All-powErful, and conſt. 
quetitly 4 Self. ere, ts 
Unchangeable Being. 


"Tris" beldg en beim lenge it 
will follow, that as God is always capa- 
blecof doing what is moſt worthy and va 
luable in itſelf, and which in the Nature 

of Tips is right; $0od,” beſt; and firceft 
to be done; ſeeing he kriows wherein the 
'Goodiidh, Fitnefs,” and Valuablenefs of e- 
very Action lies; 15 it is molt likely, char 
he always will act thus, becauſe right, 
A 1 * good, 
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Tt in themſelves, and ſo highly prefer. 
able in the Nature, of Things, to arbitrary 
Pleaſure, that God cannot but be under a 
ſtronger Diſpoſition t to make theſe, rather 


or whether we conſult the Nature of 
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will not follow that he always does ſo; 
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200d, Ge. are ſo Fe beautiful aud excel- 


than; the other, the Rule and * of- 
his Actions. 
50 that whether we conſider ta Me- 
thod of God's Dealing in other Caſes, 


Things; theſe both conclude very.ſtrong- 
ly, that true Religion ariſes from, and 
is founded upon the. moral Fitneſs of 


Things, and not the RY Wal. of 
God. f | 


IF it ſhould be . n Ss 
God does generally make the Fitneſs of 
Things the Rule of his Actions, yet it 


he is the Great and Only Potentate, 
whoſe Dominion is underived, and there 
fore he may ſometimes act Arbitrarily, to 


thew his Creatures the ablolute 5 
oF. he has over them. „ 
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1 1 ANSWER, — vantdial . 
with regard to any Phyſical SY _ 
is under to the contrary. : But that he does 
act thus, will not be'allowed'; for'if the 
moral Fitneſs of Things is 4 Motive prese. 
N per and ſufficient to influence the Dixine 
Conduct i in one Caſe, it myſt be fo in every 1 
Caſe; the Reaſon being the ſame,” and 4s 
proper ro influence i in al Caſes, as in 222 
Beßides. N 2 


EIS is este Ways of a 
by what we fee take place among weak nt; 
vain Men; they are apt to ſhew the Power _ A A 
and Dominion they have over their fellow * 
Creatures, by acting ſuch a Part as the bv? . 
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0 tne * 2 4 
that ¶ jection ſuppoſes: but can we have ſo mn 
S of | and contemptible a Thought of our Ma- 'A 


ſo good God will prefer ſuch an affedFed ſhew 
of Greatneſ/5, to what is truly Great and 
Valuable ? Yea, rather let us call back the 
ungenerous Thought, with-a God forbid! 


1 NOTE, When b it will not be allow'd 
= |} chat God 8 bs Arhicrally, my men is, 
AN- | chat | 


t it ker? Can we imagine that our wiſe ane 1 5 
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' thathewill not act thus in all thoſs Caſes 
hte the moral Fitneſs of Things can be 

2 Role to him : Reto all other Cales, he 
malt act Abitrarily, if he acts at all; be- 
cauſe the Fitneſs of Things dves not come 
ann e Iron 


"SUPPOSE je N with 
1 regard ae e ſtems 
519k in che Univerle, chat rhe l 
* placed where it now is, or in an 
Part of Space; then Fitneſs, or Uakiack 
daes not come intd the Caſe: and therefore 
the placing the Solar Syſtem in this Part of 
_ Space; and not in any other, muſt he Ar- 
bittary :; becauſe there was not any thing 
is the Nature of Things which could give 
the Preference, and make it more fic, that 
it ſhould be placed where it i way antkerchen 
yang: cher — of "ins 
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Bartholomew-Cloſe. 


A Sippe 88 to the Previous Queſtion. The | 


Second Edition. 

A Vindication of God's Moral Character, as, 
the Cauſe and Origin of Evil, both Natural 
Moral: Wherein the Caſe of Liberty and <a 
ſity is confidered, with regard to Human Actions. 

A. Supplement to theVindication of God's Moral 


Character. Wherein three Objections are exami- 


ned: m=_— ed againſt the Wiſdom and Goodneſs 
of God the other againſt Human Liberty. 
To whic 10 24 1 the Caſe of Ara bam, with re- 
gard _ his offering up 2 in Sacrifice, yy 
examin 


An Examination of Mr. Barclay's Princi 


with regard to Man's natural Ability fince the "of | 


To which is added, The Glory of Chriſt : Or, a 
Diſcourſe upon 2 Cor. Chap. viii. Ver. * 


Human Nature Vindicated: Or, a Ro Wie 


Mr. Beawgn's Book, intitled, Supernatura 
ences nece 7 Salvation: 

Three TraQts, vis: (1.) A Diſcourſe 
Perſecution. (2.) A Letter of Thanks to the "rug 
thor of the . es A Priendly Aamonition 
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to Mr. Chubb. Some Remarks on Dr. 8 1 


gan's Tract, Nd A Letter to Mr. Chubb! 
Scripturs Evidence conſider d, in a View of 
Controverſy betwixt the Author and Mr. Barclays 
Defenders, vis. Mr. Heaven and Dr. Morgan. In 
a Fourth Letter to a Friend. To which are add- 
ed Two Trakte, vis. I. Some Reflections on Virtus 
and Happineſs. II. A few Things humbly offer d 


to the . of Believers and * 
in theſe happy Days of Liberty and Inquiry. 
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